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Abstract :  Transgender people had been a part of Indian culture for quite a long time. There was recorded proof of acknowledgment 

of "third sex" or people not affirm to male or female sexual orientation in close to the starting works of old India.. The paper reviews 
about the transgenders in India History and Mythology and give a glimpse over it. 
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I. INTRODUCTION 

 

India's trans ladies network, or Hijra, has been a piece of the subcontinent for about as long as progress has. With a written 

history of more than 4,000 years and being referenced in old messages, the Hijra people group is a demonstration of the sexual 

decent variety that is vital yet regularly overlooked in Indian culture. While Indian law perceives transgender individuals, including 

Hijras, as a third sex, other South Asian nations, for example, Bangladesh and Pakistan, have perceived just Hijras as the third sex. 

This is in any event, when the bigger LGBT people group faces serious legitimate disservices and when same-sex sexual relations 

is illicit in the nation. The Hijra people group has been referenced in old writing, the most known about which is the Kama Sutra, a 

Hindu book on human sexual conduct composed at some point between 400 BCE and 200 CE. Hijra characters hold noteworthy 

jobs in the absolute most significant writings of Hinduism, including the Mahabharata and the Ramayana. One of the numerous 

types of Shiva, an important Hindu god, includes him converging with his better half, Parvati, to turn into the gender ambiguous 
Ardhanari, who holds extraordinary essentialness to numerous in the Hijra people group. Hijras held significant situations in court 

and different features of organization during the Mughal-time India, from the sixteenth to nineteenth century. They were additionally 

considered to hold strict power and were searched out for favors, especially during strict services. Be that as it may, when the Indian 

subcontinent went under frontier rule during the nineteenth century, British specialists looked to destroy and condemn the Hijra 

people group through different laws.[1] 

 

 

 
 

Fig 1. Transgender in India 

 

 These laws were later revoked after India accomplished autonomy. While the Hijra people group is as yet respected by society 

everywhere and celebrated in strict and profound services, they are regularly the casualties of misuse and segregation. Savagery 
and despise violations against the network are normal, as is lodging and other segregation. The administration has attempted to 

address this by presenting bills for the security of transgender people, with jail terms and different disciplines for those culpable 

them. [2] Sexual orientation is a confused develop, a multifaceted wonder saw in an alternate manners in various social orders. In 
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Western culture, customary perspectives on sexual orientation authorize a male or female job, making many stifle attributes related 
with the contrary sex. A few social orders, permit people to decide and communicate inverse sexual orientation character and 

practices. Similarly as the individuals who layout scenes, place themselves in the plain to think the idea of mountains, one can 

become familiar with sexual orientation in their general public by exploring places in which transgender acknowledgment is higher. 

India has an exceptional job for male-to-female transgender called Hijras, who are distinctively treated than the transgender treated 

in the West. By analyzing Hijras in India, one can improve the comprehension of transgenderism and figure out how transgender 

wherever can accomplish more prominent acknowledgment. In Western culture, transgender regularly keep their way of life mystery 

though transgender in India have a celebrated and dynamic way of life. All dissimilarities of transgenderism: transsexuals, bisexuals, 

transvestites and intersexual are attracted to an uncommon job in India called Hijras. Hijras are uncommon in light of the fact that 

they have a functioning social association that is both ceremonial and conventional. Other than convention, resistance of 

transgenderism in India is because of the nation's populace and decent variety fixings model for a sorted out type of 

transgenderism.[2] 

II. TRANSGENDER IN INDIAN MYTHOLOGY 

Indian Mythology offers looks at reality now and again and a concise take a gander at the impressions of the past, stipulate that the 

transgender people who are frequently maligned today were once loved and acknowledged as it were. The beginning stage of the 
idea of third sexual orientation can be followed from the Hindu Mythology which has numerous instances of gods evolving sex, 

showing as an Avatar of inverse sex and so on. Divine beings were frequently viewed as spoken to as both male and female at various 

focuses and in different manifestations. For instance, Ardhanarishvara, shaped by coordinating Lord Shiva and his associate, Parvati, 

is broadly venerated. [2] 

 

Mahabharata and Ramayana were the fortune boxes for references to transgender individuals. Shikhandi from Mahabharata is likely 
the most impressive transgender figure found in the Hindu folklore. Aravan or Iravan, child of Arjuna is another minor, yet vital 

transgender character who is accepted to have set out the genealogy from which the transgender people are conceived. Another scene 

in the Mahabharata which observes the nearness of third sexual orientations incorporate when Arjuna was sent to banish. There, he 

accepted the personality of Brihandala, an eunuch and performed ceremonies during events of weddings and labors. Ramayana is 

another source motivation for the development of transgender individuals. Rama, while leaving for the backwoods for a long time, 

asked his adherents, tending to them as "people", to come back to the city. Among them, the hijras didn't feel bound by the request 

and chose to remain with him. Intrigued with the dedication, Rama presented controls on them to give endowments on propitious 

occasions.2 Indeed, during the Mughal Empire (1526-1857), hijras were known for positions held in Royal Courts as political 

counselors, chairmen, commanders just as watchmen of the collections of mistresses. They even involved high situations in the 

Islamic strict foundations and were likewise ready to impact state choices. Afterward, these advantages were expelled through 

enactment in the British period.[2]  

 

2.1 Bahuchara Mata  

 

Bahuchara Mata is a Hindu goddess with two random stories both related with transgender conduct. One story is that she showed up 

in the symbol of a princess who emasculated her significant other in light of the fact that he would run in the forested areas and act 

like a lady as opposed to engage in sexual relations with her. Another story is that a man attempted to assault her, so she reviled him 

with barrenness. At the point when the man beseeched her pardoning to have the revile expelled, she yielded simply after he consented 

to run in the forested areas and act like a lady. The essential sanctuary to this goddess is situated in Gujarat[54] and it is a position of 

journey for hijras, who see Bahuchara Mata as a patroness. [3] 

 

 
 

Fig 2. Bahuchara Mata 

 

2.2 Lord Shiva  

 

One of the types of Lord Shiva is a converging with Parvati where together they are Ardhanari, a divine being that is half Shiva 
and half Parvati. Ardhanari has unique centrality as a supporter of hijras, who relate to the sex ambiguity.[3] The Ardhanarishvara is 

a composite gender ambiguous type of the Hindu gods Shiva and Parvati (the last being known as Devi, Shakti and Uma right now). 

Ardhanarishvara is portrayed as half-male and half-female, similarly split down the center. The correct half is normally the male 

Shiva, delineating his conventional traits. The most punctual Ardhanarishvara pictures are dated to the Kushan time frame, beginning 

from the main century CE. Its iconography developed and was idealized in the Gupta period. The Puranas and different iconographic 
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treatises expound on the folklore and iconography of Ardhanarishvara. Ardhanarishvara stays a famous iconographic structure found 

in most Shiva sanctuaries all through India, however not many sanctuaries are devoted to this divinity. [3] 

 

 
 

Fig 3. ArdhNarieshwar 

 

Ardhanarishvara speaks to the union of manly and ladylike energies of the universe (Purusha and Prakriti) and outlines how Shakti, 

the female standard of God, is indivisible from (or equivalent to, as per a few translations) Shiva, the male guideline of God. The 

association of these standards is lifted up as the root and belly of all creation. Another view is that Ardhanarishvara is an image of 

Shiva's all-unavoidable nature.[4] 

 

2.3 In the Ramayana  

 

In specific adjustments of the Ramayana,[5] when Rama leaves Ayodhya for his 14-year remove, a crowd of his subjects tail him 

into the forested areas in perspective on their commitment to him. In a little while Rama sees this, and collects them to tell them not 

to lament, and that all the "individuals" of his domain should return to their places in Ayodhya. Rama by then leaves and has endeavors 

for quite a while. Exactly when he returns to Ayodhya, he finds that the hijras, being neither men nor women, have not moved from 
where he gave his talk. Interested with their commitment, Rama grants hijras the sanctuary to give endowments on people during 

promising introduction occasions like work and weddings. This assistance is the foundation of badhai in which hijras sing, move, 

and give blessings.[5]  

 

2.4 In the Mahabharata  

 

Mahabharata recalls a scene for which Arjuna, a holy person of the epic, is sent into a pariah. There he expect a character of an 

eunuch-transvestite and performs customs during weddings and works that are by and by performed by hijras.[5]  

 

In the Mahabharata, before the Kurukshetra War, Iravan offers his spirit to goddess Kali to ensure the triumph of the Pandavas, 

and Kali agrees to permit him power. On the night preceding the battle, Iravan conveys a yearning to get hitched before he kicks the 

can. No woman was anxious to marry a man bound to pass on in two or three hours, so Lord Krishna ( as Mohini ) marries him. In 

South India, hijras ensure Iravan as their progenitor and call themselves "aravanis".[5]  

 

Consistently in Tamil Nadu, during April and May, hijras acclaim an eighteen-day severe festival. The aravani asylum is arranged 

in the town Koovagam in the Ulundurpet taluk in Villupuram region, and is committed to the heavenliness Koothandavar, who is 

identified with Aravan. During the festival, the aravanis reenact a record of the wedding of Lord Krishna and Lord Aravan, trailed 

by Aravan's subsequent compensation. They by then lament Aravan's downfall through conventional moves and by breaking their 

bangles. A yearly joy occasion is also held, similarly as various prosperity and HIV or AIDS classes. Hijras from wherever all through 

the country travel to this festival. An individual experience of the hijras right presently showed up in the BBC Three account India's 

Ladyboys and moreover in the National Geographic Channel TV game plan Taboo. [5] 

 

III. TRANSGENDER IN INDIAN HISTORY 

Hinduism goes back more than 3,500 years prior, yet with it, comes some genuinely amazing thoughts regarding sex and sexuality, 

(for example, ladies multiplying boneless youngsters together, however more on that later).As the third biggest religion on the planet, 

it's broadly rehearsed in Southeast Asia and is likewise viewed as the world's most seasoned religion.But in light of the fact that there 
is no focal Hindu position, mentalities to LGBTI individuals fluctuate enormously. Hindu holy messages don't recognize hetero and 

gay acts – rather procreative sexual acts (inside marriage) and non-procreative sexual acts, for example, oral sex.Amara Das Wilhelm 

is the leader of the Gay and Lesbian Vaishnava Association (GALVA-108), the first LGBTI Hindu strict association. [6] 
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3.1 Mughal Period  

 

Hijras assumed an acclaimed job in the imperial courts of the Islamic world, especially in the Ottoman realms and the Mughal 

rule in the Medieval India. They rose to notable situations as political counselors, overseers, officers just as watchmen of the groups 

of concubines. Hijras were think about smart, dependable and furiously steadfast and had free access to all spaces and areas of 

populace, along these lines assuming a significant job in the governmental issues of domain working in the Mughal time. The Hijras 

likewise involved high situations in the Islamic strict foundations, particularly in guarding the heavenly places of Mecca and Medina 
the individual of trust, they had the option to impact state choices and furthermore got enormous measure of cash to have been nearest 

to rulers and sovereigns. Along these lines hijra much of the time express the job of their status in that period. [6] 

 

3.2 Brithsh Period \ 

In the start of the British period in Indian sub-landmass hijra used to acknowledge securities and advantages by some Indian states 

through section into the hijra network. Besides, the advantages fused the arrangement of land, privileges of nourishment and littler 

measure of cash from horticultural family units in definite region which were eventually expelled through British enactment as in 

light of the fact that the land was not acquired through blood relations. [6] 

 

3.3 Pioneer RULE  

Through the beginning of pioneer rule from the eighteenth century onwards, the circumstance changed definitely. Records of 

early European voyagers demonstrated that they were rebuffed by seeing Hijras and couldn't fathom why they were given such a 

great amount of regard in the illustrious courts and different organizations. In the second 50% of the nineteenth century, the British 

provincial organization overwhelmingly tried to condemn the hijra network and to deny them the social equality. Hijras were viewed 

as discrete standing or clan in various pieces of India by the pioneer organization. The Criminal Tribes Act, 1871, this incorporated 

all hijra who were worried in capturing and mutilating youngsters and dressed like ladies to move out in the open spots. The discipline 

for such exercises was as long as two years detainment and a fine or both. This pre - segment history impacts the defenseless 

conditions of hijra right now. [7] 

 

3.4 Post Independence 

Anyway the Act was canceled in 1952 and its inheritance proceeds and numerous nearby laws mirrored the biased mentalities against 

specific clans, including against Hijras. As of late, the Karnataka Police Act was changed in 2012 to "accommodate enrollment and 

reconnaissance of Hijras who enjoyed abducting of youngsters, unnatural offenses and offenses of this nature" (Section 36A), in a 

comparative vein to the Criminal Tribes Act,1871, According to Section 36A, Karnataka Police Act, 1964, Power to direct 

eunuchs.The transgender in India is potentially the most notable and mainstream third kind of sex in the advanced world. The Supreme 

Court announced for transgender as third sexual orientation. The third sexes in India have risen as a solid group in the LGBT rights. 
In the contemporary time the Government of India presented such a significant number of government assistance approach and plans, 

for example, statistics, documentation, giving of the citizenship ID Cards, giving travel papers, social-efficient improvement and 

established shields for the transgender individuals. The Mahatma Gandhi National Rural Employment Guarantee Act (MGNREGA) 

is a significant activity of the 11thFive Year Plan period which brought business open doors for transgender individuals. The Ministry 

of Housing and Urban Poverty Alleviation is the National Urban Livelihood Mission and Healthcare offices. The social, monetary, 

political change, Housing, legitimate measures, Police Reforms, lawful and sacred protections to forestall human rights 

infringement.[7] 

IV. CONCLUSION 

The  identioty of an individual is frequently controlled by the ethical directs and decisions of the general public. In any case, 

people who try to challenge these with their characters, sexual directions and tendencies are regularly avoided, deserted and treated 

as the "other". Relinquished by families and derided by negative marks of shame, they are normally left with no other alternative, 
than falling back on asking or singing in weddings, to bring home the bacon. Indeed, even with such weakness to badgering and 

brutality, their misery for the most part stays unnoticed. 
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