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Abstract 

Ayyankali (1863-1941) was a Dalit social reformer who worked for the advancement of deprived, untouchable 

people in the princely state of Travancore, British India. His efforts influenced many changes that improved the 

social well being of those people, who are today often referred to as Dalits.Mahatma Gandhi called him the 

'Pulaya king'. Indira Gandhi described him as 'India's greatest son. He challenged the caste system and its 

discriminatory practices, and advocated for education, land ownership, and labour rights for the Dalits. He also 

became the first Dalit member of the Sree Moolam Popular Assembly, the legislative council of Travancore. He 

was born on 28 August 1863, belonged to the Pulayar community, one of the lowest castes in the caste hierarchy, 

who faced severe discrimination and oppression from the upper castes. The Pulayars were treated as slaves, 

denied access to public roads, education, temples, and basic human rights. Ayyankali witnessed the atrocities 

committed against his people and decided to challenge the unjust social order. 
Key words: - social reformer-Dalits- untouchability- Bullock cart Strike - Agricultural Labour Strike-SJPS-

Women’s Movement  

Introduction 

     Kerala society in the 19th and early 20th century drowned in multiple social problems such as Social 

stratification of caste system, religious superstitions, inequality in every aspects of Kerala society1. Not 

only for the men of the lower caste but also for the women and children suffered a lot by the upper caste 

dominators. People belonging to the upper castes enjoyed many privileges while the lower castes were 

neglected and oppressed. The principles of social freedom and equality found no place in Hindu social 

organization2. The upper castes enjoyed several privileges which were denied over the centuries to the 

Dalits. The upper castes constituted the land owning class who freely oppressed the members of the 

other castes and considered inferior to them in the social scale. The law administered by them was not 

equalitarian in any sense. The social evils of untouchability and  unapproachability continued to be a 

disgrace to the Hindu society. The result was the complete segregation of the Hindus of one caste from 

their brethren belonging to the other castes in the society. The lower castes were denied access to 

schools, temples, and places of public resort, and there were restrictions even on their freedom to walk 

without fear along the public road. The practice of pollution was widely observed3. Ayyankali was one 

of those renowned social reformers who played a vital role in cleansing the Hindu society of social 

evils.This research article attempt to give a brief glimpse of his momentous life. 
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Early Life 

  

     Ayyankali was born on 28th August 1863 in Venganoor,Trivandrum, Kerala as  the son of Ayyan of 

Pulaya caste. He grew up to be a tall, well built and handsome young man. He was known for his 

physical prowess and proficiency in the martial arts.One particular child hood incident made Ayyankali 

aware of the caste prejudices prevalent in Kerala society4. While playing football with children of his 

age the ball kicked by Ayyankali fell on the roof of a Nair house. The Nair warned him not to play with 

Upper caste young men. Deeply hurt, he took oath never to play with them. Then he went into a period 

of deep thought and came out of a month of contemplation with a secret agenda - civil liberties for the 

untouchables5. 

Bullock cart Strike/Villuvandi Samaram 

     The modern age is also the age of Dalit rebellion against Upper Castes. In this era, wave after wave 

of Dalit rebellions kept rising in different corners of the country and even today its process is going on 

in some form or the other, because the dream of social equality with which these rebellions started has 

not yet been fully materialized. This rebellion has been more widespread and effective in Kerala. 

Ayyankali brought a radical change in the social relations there to a great extent and trampled the pride 

of caste superiority of the upper castes with his bullock cart6. 

     Sri Narayana Guru was the first person to lay the foundation of modernity in Kerala, but the Dalit 

rebel Ayyankali has a decisive role among those who built the huge edifice on this foundation. He 

extended the modern consciousness of equality and justice to the lowest level in Kerala. It may be 

difficult for many to imagine that a person who could neither write nor read could lead a movement for 

the right to read, perhaps unparalleled in the world, by someone who could somehow sign. Learned, he 

should stand in the front row among the builders of modern Kerala7.  

     Upper Castes had imposed restrictions on the Dalits in Kerala, which is difficult for any civilized 

society and human being to imagine. Dalits who could not walk on the main roads, could not enter the 

markets, the doors of the schools were closed to them, not allowed to enter the temples, not allowed to 

set foot inside the court, their cases were heard outside the court. Men and Women could not wear 

clothes above the waist and below the knee. If women tried to cover their breasts, they had to pay tax8. 

     Dalits shadow could defile the Brahmins from a distance of several feet. Seeing this situation, Swami 

Vivekananda9 called it caste madness. The first attempt to break this situation was made by Sri 

Narayana Guru in Kerala, but his efforts benefited more from the middle castes above the Dalits, 

especially the Ezhava caste. Yes, he definitely gave birth and expanded that consciousness, due to which 

a rebellious personality like Ayyankali was born among the Dalits. He experienced caste humiliation as 

a child, when his soccer ball landed in the yard of a Nair family. The humiliated child may be like Dr. 

B.R.Ambedkar, but before him he resolved to get rid of this caste insult. 

     Though Ayyankali, was told by his father that this was the norm that it would have to be accepted, 

that is, one would have to learn to accept and tolerate caste humiliation, but he decided otherwise10. 

Unlike Dalit rebel like Dr. B.R. Ambedkar, Ayyankali did not go to school and was not able to read and 
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write. He chose a path of direct rebellion against Brahminism, and this led him and his comrades to face 

violent attacks from the Nairs. Perhaps one of the reasons for this outright rebellion was that the 

Travancore state was not directly under British rule, it was a Hindu state and its king ruled according to 

the Brahminical system11. 

     At the age of 27, Ayyankali took such a step, which became a record in the history of Kerala. When 

Dalits were not allowed to walk on the main roads in Kerala, he decided in 1893 to run bullock carts on 

roads barred for Dalits. He prepared a bullock cart and made it run on those paths, on which his 

forefathers could not even think of walking. The Nairs, who considered themselves the best after the 

Brahmins felt as if this bullock cart was trampling their chest instead of trampling the roads and they 

broke down on them with sticks and rods12. But he also came out prepared and took out the dagger 

already kept with him and jumped into the field to deal with the attackers. The cowardly attackers ran 

away13. In this way, he mixed the pride of caste superiority of the upper castes into the soil. He 

challenged almost every system of Brahminism, which denied Dalits the status of being human and 

humiliated them. 

Chaliyar Riots 

     Though Ayyankali could ride in a cart through the streets, other lesser beings were not allowed to 

walk there. Therefore he mobilized his people and took a 'walk for freedom' to Puthen Market and 

reached the Chaliyar Street of Bala-rama-Puram14.The Chaliyar riots were a series of violent clashes 

that erupted in the princely state of Travancore in 1893. The riots were triggered by the defiant act of 

Ayyankali who rode an ox-cart along a public road forbidden for the lower castes. The upper caste 

Nairs, who considered themselves the lords of the land were outraged by his challenge to their authority 

and privilege. They attacked him and his cart, but he fought back and defended himself. This sparked a 

chain of events that led to widespread violence and bloodshed between the Nairs and the Dalits, 

especially the Pulayas. The riots lasted for a year and resulted in the death of many Nairs and Pulayas15. 

The Travancore government tried to suppress the riots by deploying police and military forces, but they 

were ineffective. The British government also intervened and mediated between the conflicting parties. 

The riots finally ended in 1894, after a compromise was reached between the Nairs and the Dalits. The 

Chaliyar riots were a turning point in the history of Kerala, as they marked the beginning of the Dalit 

movement for social justice and equality16. Ayyankali’s courage and resistance inspired many Dalits to 

join his cause and demand their rights.  

Education of Untouchables 

     Before Ayyankali’s movement, education in Kerala was highly unequal and discriminatory. The 

education system was dominated by the Brahmins and other upper castes who had access to traditional 

schools of learning called kalaris and ezhuthu pallis. These schools taught subjects such as astronomy, 

astrologyand Ayurveda literature, and mathematics,. The lower castes, especially the Dalits, were 

denied the right to education and literacy17. 

     The colonial missionaries and the British government introduced the modern school education 

system in Kerala in the 19th century and established schools for the lower castes and the Christians, but 

they faced resistance and hostility from the upper castes and the Hindu orthodoxy18. The government 
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tried to improve access to education for the lower castes by opening public schools and providing state 

funding. However, implementing these policies was slow and ineffective due to the opposition and 

corruption of the local officials and the upper castes. 

     During Ayyankali's younger days, the Dalits were not allowed to enter into schools. He wanted at 

least the next generation of Dalits to have education. In 1904 the Pulayas under his leadership made 

efforts to start their own schools since they were denied entry into government schools. These schools 

had no black boards. Sand on the floor was the book and fingers the pencil. Thus Dalits challenged the 

rule that they cannot even study in secret19. The first school in the history of Dalits was established in 

Venganoor by Ayyankali. But it was destroyed. Ayyankali formed an organization called Sadhu Jana 

Paripalana Sangham that submitted many petitions to the government to allow Dalit children to study in 

schools. In 1907 the government passed an order to admit Dalit children to schools. But the officials at 

the periphery sabotaged the order. The school management consisting of landlords also refused to 

implement the order. Still Ayyankali knocked at the doors of schools and tried to force the management 

to honour the government order and admit dalit children. But they were adamant in not letting dalits in 

the schools20.  

     The landlords were humbled but bureaucracy was still not relenting. Three years after the order to 

allow Dalits entry into schools was signed, it was released to public in 1910. The waves of joys erupted 

from the dalit masses. But the path to school for dalits was still not free from thorns. When Ayyankali 

reached the Ooroot Ambalam School in Balaramapuram with Panchami, the 5 year old daughter of 

Poojari Ayyan, for admission, accompanied by his supporters, diku thugs were waiting there. An intense 

fight followed with both parties getting injuries21. Around the same time, there was a riot going on in the 

road junction between Pulayas and Nairs. Nairs attacked Pulaya huts, destroyed many and took away 

fowls, goats and bullocks. They molested women and belabored the men folk. Many ran and hid in the 

fields to escape the wrath. Those who fought back were destroyed. After seven days of rioting, the 

smoke and dust settled down. Though riots ended, temporarily albeit, in Ooroot Ambalam created grave 

repercussions in Kunathukaal, Marayamuttam, Perumbazhuthoor, Venganoor, etc. After this riot, known 

as Pulaya Mutiny the struggle of Dalits for a free society became acute22. Then to pressurize them 

Ayyankali thundered, “If you don’t allow our children to study, weeds will grow in your fields". He cut 

asunder the last strand of kinship between the landlords and labours and paved the path for a historic 

first ever agricultural labour strike23. 

Agricultural Labour Strike 

     Ayyankali gave a call to Pulayas and other agricultural workers for strike in 1907. His was a historic 

call, for he had heralded the first agrarian strike in the history of the world. He added one more demand: 

'make the employees permanent' by giving pay during off season when there is no work24. The other 

demands were: 

1. Stop Victimization on whims 2. Stop Involving workers in false cases 3. End whipping of workers 

4.Freedom of movement and 5.Admission for children in schools. 

The landlords didn’t agree25. The polarization had gone too far to be reversed. 

No processions. No jeeps. No microphones. No pamphlets or banners. Yet, in the fields of 
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Kaniyapuram,Kandala, Pallichal and Mudavooppara to Vizinjom, no worker was seen. Initially the 

landlords laughed at the workers. They calculated that when the food grains run out, the workers will be 

back. 

     Landlords formed groups and tried to intimidate the workers by beating them up at random. They 

failed. They tried to use some backsliders among workers in the fields but met with resistance from 

Ayyankali pada. This led to violent encounters between the workers and landlords' men. But dalits 

remain steadfast in their actions. The fields turned into jungles. Starvation stared workers in the 

face.The landlords planted rice seedlings. Since it was already out of season, plants didn’t sprout grains. 

Landlords unused to working in hot sun suffered health problems. When some landlords tried to adjust, 

the workers demanded high wages27.With food grains running short, both landlords and workers 

suffered. Destruction faced both exploiter and exploited. The kitchen fires had stopped burning. 

Prolonged hunger made many a workers to waver. 

     Now Ayyankali played his trump card and approached the fishermen community of Vizhinjom and 

came to an agreement with them. One person from each family was to be put in each fishing boat and 

given a share of the days catch till the strike was over.Landlords saw impending defeat at the hands of 

their dependants. This sent them into helpless rage. They committed atrocities on many dalits and set 

fire to their huts28. The commandos of Ayyankali set fire to many houses of landlords in the interior and 

sent shivers down their spines, not knowing when and where the attack will come from Soon, the mood 

of land lords changed to one of compromise. Ayyankali wanted the landlords to come to him, which 

they did with peace proposals. Land lords agreed to rise in wages. School entry and travel rights were 

accepted in principle29. There followed a lot of bloodletting on both sides. But he walked tall at the head 

of his group. 

Dalits Own School 

     In spite of the best efforts of the government, dalits were not given admission to the extent desired. 

Ayyankali found a way out--to build his own schools. He hoped that one could study without 

dependence on the Upper castes. The permission to start such a school was received from the 

Department of Education. Thus the first school of Dalits was established in Venganoor30. No one who 

loved his life came forward to become a teacher in this school. Among Dalits there was none educated 

enough to be one. To encourage teachers to teach Dalits, the government offered Rs nine per month. 

After intense search one Parameshwaran Pillai of Kaithamukku in Trivandrum decided to join the 

school31. 

     The new teacher entered the school reluctantly, as though he was entering a garbage dump. His 

socio- cultural reflexes took over when his progressive intellectualism came face to face with societal 

reality. He was afraid and shows it. The situation was also quite tense. In no time hooting started from 

all around the school. The opponents were in no mood to stop the cacophony. There followed pushing 

and jostling between the opponents and supporters of the school that turned to a riot32. Some came to 

assault the 'master'. The 'master' was shivering like a leaf. Still the classes continued in spite of the fear 

stained atmosphere. That night the school was destroyed. In no time a new school structure came up. 

The opposition to the school increased, but the efforts to continue the school was not sacrificed. The 
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master came to school and went to his home in Kaitha-mukku33 escorted by bodyguards. This went on 

for some time though the school was destroyed at least five times. Each time the school was destroyed, 

riots ensued. When the master perceived danger to his life, he wanted to give his resignation. But 

Ayyankali pacified him and assured him security by giving body guards to him34. 

Women’s Movement 

     Ayyankali was a champion of women’s rights and fought against the oppressive practices that 

discriminated against Dalit women. One of the most notable achievements of him was the Dalit 

women’s right to cover their upper bodies. Until the early 20th century, Dalit women were forced to 

leave their breasts bare as a sign of low status and servility. They were also subjected to sexual 

harassment and violence by the upper caste men35. He challenged this inhuman custom and led a mass 

agitation similar to Maru Marakkal Samaram.The revolt began in 1895 when his  wife Chellamma and 

his sister-in-law Kuttiyamma wore upper clothes and walked along a public road. They were attacked by 

a group of Nairs, who tore off their clothes and beat them up. Ayyankali rushed to their rescue and 

fought back the assailants. This incident sparked protests and clashes across Travancore, involving 

thousands of Dalit women who defied the ban on covering their breasts36. The revolt lasted more than 

two decades, until the Maharaja of Travancore issued a proclamation in 1936 that allowed all women to 

wear upper clothes regardless of their caste. 

     The other rule was to wear necklaces of carved granite. The stone necklaces were a sign of slavery 

and lay on the naked breasts of women like a serpent. The order of the day for women was 'not to cover 

the upper body'. Necklaces of glass beads and marbles strung together filled their necks in large 

numbers. Similar stuff was wound around the wrists. '.Ayyankali organized an agitation in Perinad 

against these 'ornaments' and asked the dalit women to give up the habit of wearing necklaces of carved 

granite37. He told them to wear proper blouse instead. Riots broke out at various places in Kerala.But 

dalits including their women were in no mood of compromise and soon the inhuman dress code became 

a thing of past. 

     Another essential aspect of Ayyankali’s movement was the right to education for Dalit women. 

Ayyankali realized that education was crucial for empowering and liberating Dalit women from 

ignorance and oppression. He established schools for Dalit girls and encouraged them to pursue 

learning. He also supported the education of his daughter Kalyani, who became one of the first Dalit 

women graduates in Kerala38.He also organized mass meetings and cultural events for Dalit women, 

where they could express their grievances, aspirations, and talents. He encouraged them to participate in 

the political and social activities of his organization, the Sadhu Jana Paripalana Sangam. 

The temple entry Movement 

     The Temple Entry Proclamation was a historic declaration issued by Maharaja Chithira Thirunal 

Balarama Varma,king of Travancore on 12th November 1936.It  abolished the ban on the so-called 

‘lower caste people’ from entering Hindu temples in the Princely State of Travancore, now part of 

Kerala. Ayyankali had been campaigning for temple entry since 1895 when he led a group of Dalits to 

worship at the Balaramapuram temple. He faced stiff opposition from the orthodox priests, who 

considered him a polluter of their sacred space39. He persisted in his efforts and gained support from 
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other reformers like Sree Narayana Guru.After four decades of agitation, he witnessed the historic 

proclamation that opened the doors of temples to all Hindus.It  was a milestone in the history of 

Travancore and Kerala as it marked the end of centuries of caste-based discrimination and oppression. It 

also paved the way for a more inclusive and egalitarian society where all people could enjoy their 

religious freedom and dignity. 

Formation of SJPS 

      With the support he received from his well-wishers, Ayyankali established Sadhu Jana Paripalana 

Sangam(hereafter SJPS) to help the Dalits by providing them education, finance and legal support. 

During that period, after Sree Narayana Guru’s SNDP, the next most powerful welfare organization was 

his SJPS with the slogan ‘Progress through education and organization.’ Within a short period it had 

close to a thousand branches in all parts of Kerala40. Even the upper-castes now came forward to donate 

land for SJPS to setup offices. 

     Ayyankali administered the matters of the Sangam with great managerial acumen. The office bearers 

of the organization were given elaborate powers by the community. The brave leaders of SJPS were the 

'branch managers'. There was no place for cowards in this post. They worked closely with him in all the 

day to day activities and freedom struggles. They were the real captains of his 'army'41. Strength and 

unity were the hallmark of the organization. After laying solid foundations of his organization 

Ayyankali decided that SJPS should have its own magazine. The communities' whole hearted support to 

the endeavour gave the organization strength to set out. The monthly 'Sadhu Jana Paripalini' began 

publication with Kali Chodikkuruppan as the editor.It was perhaps the first magazine to be brought out 

by untouchables42. 

Death 

     By 1941 he was a very sick man. He died of Asthma on June 18, 1941. Dalits in Kerala especially 

Pulyas will remain grateful to him for giving them civil liberties and breaking the chains of slavery 

forever. It is a great shame that nobody is aware of his great deeds outside Kerala43.  

Conclusion 

     Ayyankali pioneered a movement for democratizing public places and asserting the rights of workers 

even before the establishment of any workers organizations in Kerala.  He soon became a voice for the 

untouchables in Kerala and associated himself with genuine social reformers who were aiming to 

restructure the decadent Hindu society.The spirit of his spontaneous revolt was his bold attempt to lay 

claim for, or to make a forceful entry into, the public space which he believed will enable the oppressed 

people to brave all forms of oppressions and brutalities. Ayyankalippada, the small band of 

revolutionary youths organized by him, spearheaded an all out war against all forms of exploitations. 

His life and message inspired and motivated the dalit community and the oppressed sections of society 

to fight for their rights and dignity. He symbolizes hope and resilience for all those who dream of a 

casteless and egalitarian society. He left behind a legacy of social justice and human dignity for millions 

of Dalits in Kerala and beyond.  

http://www.jetir.org/


© 2024 JETIR August 2024, Volume 11, Issue 8                                                             www.jetir.org (ISSN-2349-5162) 

JETIR2408132 Journal of Emerging Technologies and Innovative Research (JETIR) www.jetir.org b229 
 

Notes &References: 

1.Kerala District Gazatters – Quilon, Trivandrum, Government of Kerala, 1969; P.K.Gopakumar (ed), Faces of 

Social Reform in Kerala, Vision Publications, Thiruvananthapuram, Kerala, 2015,pp.24-28.Also see 

L.A.Krishna Iyer, Social History of Kerala, Vol-II, Madras, 1970. 

 2. R Ramakrishnan Nair Social structure and political development in Kerala,Kerala Academy of 

political Science,Trivandrum, 1976,pp.17-20;See New India, 8 November 1920; 22 November 1920; 14 

December 1920; 22 January 1921; 13 October 1921 ; 23 May1922; 21 July 1922;23September 

1922;Mitavadi, 24 January 1921. 

3. Yagati Chinna Rao, Writing Dalit History and Other Essays. New Delhi: Kanishka Publishers and Distributors, 

2007,p.112.K M. Salimkumar, Ayyankaliyude Loka Veekshanam. Kottayam: M  Pavithran Smaraka Padana 

Kendram, 2008.K.Saradamoni, Emergence of a Slave Caste: Pulayas of Kerala. New Delhi: Peoples Publishing 

House, 1980,p.54; Sumit Sarkar, Writing Social History. Delhi: Oxford University Press, 1997,pp.41-

47;M.N.Srinivas, Caste in Modern India. New Delhi: Asia Publishing House, 1970,p.16. 

4.T.H.P,Chentharassery,Ayyankali:Biography’,Prabhatham Printing and  Publishing Co.Ltd,Trivandrum, 
1971,p.28; Ayyankali Souvenir, A publication of Harijan International Journel, January, 1929; 

A.R.Mohanakrishnan, Mahatma Ayyankali: Navodhanathinte Agni Nakshathram. Angamali: Buddha Books, 

2013. Adoor K.K. Ramachandran Nair, Slavery in Kerala. Delhi: Mittal Publications, 1986.EMS, 

Namboodiripad, “Once Again on Castes and Classes” Social Scientist.9.12. (Dec., 1981):pp. 12-25. 

5. Adv.Munthoor Krishnan, Mahatma Ayyankali. Ayiroorppadam: Karthika Publications, 2010. 

K.K.Kusuman,Slavery in Travancore. Trivandrum: Kerala Historical Society, 1973;V.K.Kuttappan, Mahanaya 
Ayyankali: Samanathakalillatha Samara Nayakan,Manushyavakasha Porattangalude Vishwa Mathruka. 

Changanassery: Vijnana Kedaram Publications, 2015;C.K.Lukose, Ayyankaliyum Kerala Navodhanavum. 

Thiruvananthapuram: Unity Books and Publications, 2013. 

6. Ramakrishna Nayar, The Socio Political Landscape of Kerala, Journal of Kerala Studies, Vol. IV, Part II & 

III, June — September, Trivandrum, 1977;‘Roots of Tension Dalits and The Politics of Caste’ in Frontline, 

Vol. 12, No.25, 2-15 December 1995.K.Saradamoni, Agrostic Slavery in Kerala in the 19th Century, Journal 

of Kerala studies, Vol-I, Part — IV December 1974.J. Prabhash, “Social Change and Mobility through Protest: 

Dalit Movements in the Erstwhile Princely State of Travancore, Kerala”. V I K A L P alternative(August 2005). 
7.R.N. Yesudas, A People ‘s Revolt in Travancore, Kerala Historical Society Trivandrum, 1997;Also see H.Swapna Samuel, 

Dalit Movement in South India, Series Publications, New Delhi,2009,pp.168-173. 

8.Ghan Shyam Shah, Dalit Identity and Politics, Sage Publication Ltd., New Delhi, 2001,p.72;G.S,Ghurye. 

Caste and Race in India, Popular Prakashan, Bombay, 2004,p.7; Deshabandu Daily, Dalit Samarangal, 1125 

Meenam 9(1950 C.E.). 

9.He was a Hindu spiritual leader and reformer in India who attempted 

to combine Indian spirituality with Western material progress, maintaining that the two supplemented 

and complemented one another. 

10. Madras Mail. 1914; Bose, Satheesh Chandra and Shiju Sam Varghese (eds). Kerala Modernity: Ideas, Spaces 

and Practices in Transition. Hyderabad: Orient Black Swan, 2015. 

11. K.K.Kusuman, Slavery in Travancore, Kerala Historical Society, Trivandrurn, 1973,pp.62-64. 

12.ibid;THP, Chentharassery, Kerala Charitrathile Avaganikkapptaedukal, Prabhat Book Home, Trivandrum, 

1970,pp.25-27;Dalit Bandhu, Ayyankali Oru Samagra Padanam, Hobby Publishers ,Vaikom, 2002. 

13. Bhaskaran.N.K, Democratic movement in Travancore Unpublished Doctoral  thesis, University of Kerala. 

Department of politics, 1983;Reghu.K - Abstention movement - A study (Ph.D) thesis submitted to University of 

Kerala, 2003. 

http://www.jetir.org/
https://www.britannica.com/place/India
https://www.britannica.com/dictionary/combine
https://www.britannica.com/topic/spirituality


© 2024 JETIR August 2024, Volume 11, Issue 8                                                             www.jetir.org (ISSN-2349-5162) 

JETIR2408132 Journal of Emerging Technologies and Innovative Research (JETIR) www.jetir.org b230 
 

14. Sharadhamani K, Emergence of Slave Caste Pulayas of Kerala, People’s Publications, NewDelhi, 

1980; Harijan, Vol. I, 11 February 1933; 12 August 1939; Vol. VII, 5 August 1939, Journal of Historic 

Studies, Madurai,1989. 

15.ibid. 

16. ‘The New Resistance: Dalits and the Politics of Caste” in Frontline, Vol. 12, No. 24, 18 November -1 

December, 1995;D.Veeraraghavan and T.  Thankappan, ‘Class Conflict and the Colonial State in Madras 

Presidency up to 1918’ in South Asia Bulletin, Vol. 2, Number.1, 1990. 

17.P.Sanal  Mohan, Modernity of Slavery: Struggles Against Caste Inequalities in Colonial  Kerala. Delhi: 

Oxford University Press, 2015,p.58; M.Nizar, and Meena Kandasamy. Ayyankali: A Dalit Leader of Organic 

Protest. Calicut: Other Books, 2007; George Oommen,. “Dalit Conversion and Social Protest in 

Travancore”.Bangalore Theological Forum, XXVII. 3 & 4(1996): 69-84. 

18.K.M. Thulasidharan, Studies in Traditional Kerala Society, Trivandrum, 1977;Edgar Thurston, Caste and 

Tribes of South India, Cosrno Publications, New Delhi,1975. 

19. T.Lakshmanan ,Perinad Viplavavum Samuhya Maattavum, Kollam, 2005;K.Maheswaran Nayar, Oru 

Tiruvitamkur Charitham (Malayalam) ,Trivandrum, 1975;Mannathu Padmanabhan, Reminiscences of my life 

(Malayalam Translated into English by Prof. P.C. Menon) Nayar Service Society, Changanacherry, 1998. 

20. Cherai Ramadas, Ayyankalikku Aadarathode. Ernakulam: Uparodham Books, 2009,p.29; Surendran, 

Venganoor. Ayyankali Smaraka Grantham. 1974p.36. 

21.ibid. 

22.P.K. Gopalakrishnan, Samoohya Parishakarana Prasthanangal:Kerala Charithram, 

Prabhatham Printing and Publishing Ltd, Trivandrum, 1976,pp.58-62. 

23. Travancore Land Revenue Manual, Trivandrum, Vol. III, 1916; Sekhar Bandopadhyay, ‘Transfer of Power 

and the Crisis of Dalit Politics in India, 1945-1947’ in Modern Asian Studies, Vol.34, No.4, 2000; ‘Government 

of Madras Memorandum submitted to the Royal Commission on Labour’ in Royal Commission on Labour in 

India Report ,(R.C.L. R.), Vol. VII, Part-I, Madras, London: 1931. 

24. Manjoor Gopalan, Ayyankali Oru Vazhikatti. Kanakkary: Surabhi Publications, 2015;W.S.Hunt, “Uplifting 

the Oppressed”. Church Missionary Review, (February 1914): 113-116. Robin Jeffrey, The Decline of Nair 

Dominance: Society and Politics in Travancore 1847 -1908. Delhi: Manohar, 1994. 

25.ibid. 

26. Lucy Carroll, “Colonial Perceptions of Indian Society and the  Emergence of Caste Associations”. Journal 

of Asian Studies.37. 2. (1978): 233- 250; Madras Native Newspapers Report (M.N.N.R.), July to September 

1933; January-March 1934; July-September 1934. 

27. Kathleen Gough, Class Developments in South India, Centre for Developing Area Studies, McGill 

University, Montreal, Working Paper No. 1, August 1975. 

http://www.jetir.org/


© 2024 JETIR August 2024, Volume 11, Issue 8                                                             www.jetir.org (ISSN-2349-5162) 

JETIR2408132 Journal of Emerging Technologies and Innovative Research (JETIR) www.jetir.org b231 
 

28. A.C,Abhimanyu, Ayyankali: Keraleeya Mahatmakkal, Series No:10, Vinayaka Book Depo, 

Trivandrum,2002;Dalit Bandhu, Pulaya Lahala, Bahujan Vartha Publications, Gandhinagar, Kadavoor, Kollam, 

2008; Manjur,Gopalan Dalit Vimochanam,Chilla Margarekhakal, published by the author, 2007. 

29.K. Panmana Babu,Ayyankali: Manushyavakasha Poraliyum Karshaka Thozhilali Smara Nayakanum. 

Thiruvananthapuram: Kisalaya Publishers, 2015,p.26;.T.K.Pillai, Velu Travancore Manual Vol II, 

Thiruvananthapuram,Kerala Gazetteers Department, 1996. 

30. Hardtmann Eva Maria, The Dalit Movement in India, Oxford University Prss, New Delhi, 2009,p.29; 

Marimuthu, E., ‘Emergence of Dalit Movements in Tamil Nadu’, in Kuppusamy, (ed.), Emergence of 

Peoples’ Movements in India : Issues and Challenges, Chennai: 2013. 

31. Depressed Classes Conference Report, Madras, 1911; Dalit Bandhu.Mahanaya Ayyankali: Jeevithavum 

Darshanavum,Thiruvananthapuram: Bahujan Vartha, 2009.K.N.Ganesh, Keralathinte Innalekal. 

Thiruvananthapuram: Kerala Bhasha Institute, 2011,pp.234-237; A.Krishnan, Sree Ayyankali Smaranika. 

Thiruvananthapuram:Ayyankali Smaraka Trust, 1982. 

32.ibid. 

33.B. Sobhanan, A Decade of Crisis in Travancore, Journal of Kerala Studies, Vol.VI March-June, Part I and 

II, Trivandrum, 1979. 

34. Panikkaseri Velayudhan - Ayyankali muthal VT Vare (mal) Kotayam D.C Books, 2003,pp.42-

45;T.D.Sadasivan,Thiruvithamkur charithrathil Trikkadavur Panchaythinte Samskarika Paithrikarm, 

Kollam, 2005; T.A.Mathews, Acharya Ayyankali. Kottayam: Avanthi Publications,2009,p.27. 

35. LMS Report 1914-1916; File No.420. Travancore Administration Report, Directorate of Kerala Central 

Archives, Trivandrum 1932-33. 

 

File No. R.DIS 1328/143 Government of Travancore, Education Department, Directorate of Kerala Central 

Archives, Trivandrum. 1933; Thomas, P., Indian Women Through the Ages, Asia Publishing house, 

Bombay, 1964. 

36. B.Sobhanan, Temple Entry Movement in Kerala, Journal of Kerala Studies, Vol.XII, Part 1 to 4;Temple 

Entry Proclamation Memorial Souvenir, Trivandrum, 1942. Ram Puniyani, Dalit and Social Justice, Mythri 

Books, Trivandrum, 2009,p.48; History of Freedom Movement, (H.F.M.) File Nos. 78; No. 105;Under Secretary 

Safe File (U.S.S.F.), No.813, 6 February 1933; No. 862, 20 February 1934; No.877, 1 March 1934. 

37. Perinad Panchayat Samagra Vikasana Rekha, Kollam 1996,2010,2012,2018 and 2020; John Jacob, 

A.,History of London Missionary Society in South Travancore,Trivandrum, 1990. Indu Rajagopal, The 

Tyranny of Caste: The Non Brahmin Movement and Political Development in South India, New Delhi: Vikas, 

1985,pp.72-76; Case number 116,  121, Kollam District Court, 1915 (about Perinad Rebellion;Case Number 

132,  133, Kollam District Court, 1915, about Perinad Rebellion. 

38. L.M.S Report, 04-04-1901; Ashok G., Brahmo Samaj Movement and the Development of Humanistic 

Tradition in the Madras Presidency (1864-1939), Chennai: Vignesh Publishing House, 2011; K.P. Padmanabha 

Menon, K.P, A History of Kerala, Vol. I ,New Delhi, 1981; Tharakan, Michael P.K. “Socio-Economic Factors in 

http://www.jetir.org/


© 2024 JETIR August 2024, Volume 11, Issue 8                                                             www.jetir.org (ISSN-2349-5162) 

JETIR2408132 Journal of Emerging Technologies and Innovative Research (JETIR) www.jetir.org b232 
 

Educational Development: Case of Nineteenth Century Travancore”. Economic and Political Weekly, 19. 

45(1984): 1913-1928; Hepzi Joy,. History and Development of Education of Women in 

Kerala,Thiruvananthapuram: Seminary Publications, 1995. 

.39.Report of Temple Entry Enquiry Committee, 1934; Basuthurai, B., Suchindram Satyagraha, Unpublished 

M.Phil Dissertation, M.K. University, Madurai, 1982; Mateer, Samuel. The Land of Charity: A Descriptive 

Account of Travancore and its People. London: John Snow and Co, 1871,p.53. 

40.T.K.Aniyan, Sadhujana Paripalana Sanghathinte Charithram: Chila Viyojippukal. Thiruvananthapuram: 

Mahatma Books, 2010; Sadasivan, S.N, A Social History of India, APH Publications, 2000,pp.252-258. 

41. G. Krishnan, Nadar,Socio-Economic Background of the Military History of Travancore , N. S. Printers, 

Trivandrum, 1993pp.16-19; Rev. Samuel Mateer,, Native Life in Travancore, Asian Educational Services, New 

Delhi, 1994pp.124-128; Mani Kunnukuzhy. S. Mahathma Ayyankali: Ayyankaliyude Ariyappedatha 

Charithram. Kottayam: D.C. Books, 2013, pp.34-38.  

42. Sreedhara Menon, Cultural Heritage of Kerala. Kottayam: D. C. Books, 2008,p.93; T.H.P.Chentharasseri, 

Ayyankali. Kottayam: Prabhath Book House, 1997,p.27; Charai Ramadas, Ayyankalikku Aadarathode [With 

reverence to Ayyankali]. Eranakulam: Uparodham Books,2009,p.8; Dr.N. Sam, Malayala Pathrapravarthanam 

Pathonpatham Noottandil (Malayalam journalism in Nineteenth Century). Kottayam: DC Books, 2003. 

43.C.K, Lookose, Ayyankalium Kerala Navodhanavum (Mal), Unity Books, Harippad, 2013; Govinda Pillai P, 

Kerala Navodhanam Yuga Santhathikãl Shilpikal, Chinta Publications, Thiruvananthapurarn, 2009pp.16-19; 

Fortnightly Report (F.R.), 12 May 1923; 23 September 1922; 7 October 1922;23 December 1922; 28 April 

1923; 28 July 1923. 

.-------------------------------------------------------------------------------------------------------------------- 

 

 

 

http://www.jetir.org/

