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ABSTRACT  

This research paper examines the evolution of secularism and the dynamics of religious conflict in post-

independence India, drawing primarily on Ramachandra Guha’s seminal work, India After Gandhi. Guha’s 

narrative provides a comprehensive and nuanced account of the complex interplay between religion and 

politics in India from 1947 to the present. This paper examines the theoretical foundations of Indian secularism 

as envisioned by the framers of the Constitution and the subsequent challenges it has faced in practice. Through 

a critical review of India After Gandhi and relevant secondary literature, the paper investigates significant 

episodes of religious conflict, the responses of the Indian state, and the shifts in the secular ethos of Indian 

society and politics. The methodology relies on qualitative analysis and thematic review. The discussion 

highlights the persistent tension between inclusivity and religious identity, the politicisation of religion, and 

the rise of communal violence. The findings suggest that while Indian secularism remains a foundational 

principle, its implementation has been inconsistent, often influenced by political interests and societal 

pressures. The paper concludes that although secularism is deeply embedded in India’s constitutional 

framework, its future depends on the ability of institutions, leaders, and civil society to uphold pluralism and 

counteract forces of intolerance. 
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INTRODUCTION  

India’s journey as an independent nation is unique in its ambitious embrace of pluralism and secularism amidst 

vast religious diversity. At independence in 1947, the country was scarred by the trauma of Partition, which 

saw one of the largest and bloodiest mass migrations in history, largely along religious lines. Against this 
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backdrop, the framers of the Indian Constitution set out to construct a secular state, aiming to ensure equal 

rights for all citizens regardless of faith and to prevent the domination of any single religious group.  

Secularism in India, however, has never been merely a separation of church and state; rather, it has been 

characterised by a principle of “equal respect” for all religions, with the state actively engaging with religious 

communities to ensure harmony. This approach has been both  source of strength and a point of contention. 

Over the decades, India’s secular framework has been tested by recurrent episodes of religious violence, 

political mobilization along communal lines, and debates over minority rights.  

Ramachandra Guha’s India After Gandhi provides an authoritative narrative history of India’s post-1947 

experience, paying special attention to the challenges of religious coexistence and the recurring crises of 

secularism. This paper reviews Guha’s interpretation of secularism and religious conflict, placing it in the 

broader context of Indian political and social development. By analyzing key events and themes highlighted 

by Guha, this research seeks to understand the shifting contours of secularism and the underlying causes of 

religious conflict in contemporary India. 

RATIONALE AND OBJECTIVE  

The rationale for this study stems from the increasing salience of religion in Indian public life and the apparent 

erosion of secular values in recent decades. Despite its constitutional commitment to secularism, India 

continues to witness periodic outbreaks of religious violence and growing polarization, raising pressing 

questions about the resilience of its pluralistic tradition. 

The primary objective of this research is to critically assess how India After Gandhi by Ramachandra Guha 

contextualizes and explains the evolution of secularism and religious conflict in post-independence India. By 

synthesizing Guha’s analysis with secondary scholarship, this paper aims to: 

1. Elucidate the conception and practice of secularism in India since 1947. 

2. Identify major episodes of religious conflict and their political, social, and cultural causes.  

3. Analyze the state’s response to communalism and the changing nature of secular discourse.  

4. Highlight the challenges and prospects for secularism in contemporary India. 

This study seeks to contribute to the ongoing academic and policy debates on secularism, religious pluralism, 

and conflict resolution in the world’s largest democracy. 

LITERATURE REVIEW  

The literature on secularism and religious conflict in India is both vast and contested. Foundational works, 

such as Rajeev Bhargava’s Secularism and Its Critics and Ashis Nandy’s The Politics of Secularism and the 

Recovery of Religious Tolerance, have debated the meaning and viability of the Indian model of secularism, 

which emphasizes state engagement with all religions rather than strict separation. Scholars like Christophe 
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Jaffrelot and Paul Brass have analyzed the politicization of religion, particularly in the context of Hindu-

Muslim relations and the rise of Hindu nationalism. 

Ramachandra Guha’s India After Gandhi occupies a distinct place in this discourse as a comprehensive 

narrative history that brings together political, social, and cultural dimensions. Guha documents both the ideals 

of secularism as articulated by leaders like Nehru and the multiple challenges posed by communal riots, 

electoral politics, and changing socio-economic landscapes. He contextualizes landmark events such as the 

Partition, the Babri Masjid demolition, and the Gujarat riots within the larger patterns of state response and 

public discourse. 

Recent scholarship has examined the erosion of secular values, the growing assertion of majoritarianism, and 

the vulnerabilities of minority communities. Works like Hilal Ahmed’s Slogans, Symbols and Politics: Muslim 

Political Discourse in Postcolonial India and Pratap Bhanu Mehta’s essays on constitutionalism further enrich 

the discussion. 

This review situates Guha’s work within these debates, highlighting his balanced approach and his emphasis 

on the resilience (and fragility) of Indian secularism in the face of recurring religious conflict. 

 METHODOLOGY/RESEARCH DESIGN  

This research adopts a qualitative, interpretive approach, drawing primarily on thematic analysis of India After 

Gandhi by Ramachandra Guha. The paper systematically reviews relevant chapters and passages in the book 

that discuss secularism, communalism, and major religious conflicts. This is supplemented by secondary 

academic sources and policy literature to provide comparative perspectives and deepen the analysis.  

Key events and themes are identified and examined through the lens of political science and sociology, 

focusing on causative factors, state responses, and outcomes. The research design is narrative-analytical, 

combining close reading of the text with contextual interpretation, aiming to elucidate both the historical 

trajectory and contemporary challenges of secularism in India. Limitations include reliance on secondary 

sources and the interpretive nature of the analysis. 

5. DISCUSSION 

5.1 The Foundations of Indian Secularism 

India After Gandhi opens with the immense challenge India faced at independence: forging a modern nation-

state out of a deeply divided, multi-religious society. Guha emphasizes the trauma of Partition, which resulted 

in large-scale communal violence between Hindus, Muslims, and Sikhs. He writes, “It was the Partition of 

1947 that definitively divided India on religious lines, and the memory of the carnage remained vivid in 

the minds of leaders and common people alike.” In the aftermath, the Indian leadership, especially 

Jawaharlal Nehru, championed a secular vision for the new republic. Guha describes, “Nehru was clear that 

the new Indian state could not afford to privilege one religion over others; it must remain neutral in 

matters of faith, even if the vast majority of its citizens were Hindu.” The Constituent Assembly debates 

culminated in a Constitution that guarantees freedom of religion and equality before the law. 
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Guha highlights that Indian secularism differs from the Western model. He points out, “Unlike the strict 

separation of church and state in the West, Indian secularism was premised on the principle of equal 

respect for all religions, with the state acting as an impartial arbiter when necessary.” This “principled 

distance,” as Guha notes, allowed the state to intervene, for example, “in the abolition of untouchability or 

the reform of personal laws, always with the aim of social justice.” 

5.2 Early Challenges: Partition and Integration 

Guha devotes substantial attention to the immediate post-independence period, particularly the integration of 

princely states, many with substantial minority populations. He remarks, “The assimilation of Hyderabad 

and Kashmir into the Indian Union represented an early test of the secular state, for both had large 

Muslim populations and distinct religious histories.” The Hyderabad and Kashmir crises are presented as 

severe tests for the secular state. The Indian government’s military and political interventions, he notes, were 

justified on the grounds of protecting minority rights and upholding secularism, though these actions were 

often fraught with contradictions: “The Indian state claimed to act in the interests of all its citizens, but in 

practice, political and security considerations often took precedence.” 

The Nehruvian era, as Guha details, was marked by a strong commitment to secularism, but also by recurring 

communal riots—such as those in Jabalpur (1961) and Ahmedabad (1969). He writes, “Despite official 

pronouncements of neutrality, the machinery of the state was often found wanting in the wake of 

communal disturbances. Local officials sometimes failed to act impartially, succumbing to pressure 

from political interests.” 

5.3 The Rise of Identity Politics 

Guha traces the transformation of Indian politics in the 1970s and 1980s, as regional, linguistic, and religious 

identities gained political salience. He observes, “With the decline of the Congress’s dominance, new 

political formations emerged, some of which were based on appeals to religious or caste identity.” The 

Emergency (1975-77) and the subsequent rise of populist politics created new spaces for religious 

mobilisation. 

The Shah Bano case (1985), discussed in detail by Guha, exemplifies the complex interplay between 

secularism and minority rights. He writes, “The government’s capitulation to orthodox Muslim leaders in 

the Shah Bano case damaged the credibility of the secular ideal, feeding the perception that secularism 

had become a device for minority appeasement.” This perception, Guha argues, was skillfully exploited by 

Hindu nationalist organizations, most notably the Bharatiya Janata Party (BJP), which began to frame 

secularism as “pseudo-secularism” that disadvantaged the Hindu majority: “The BJP’s campaign claimed 

that the Congress was practicing a ‘pseudo-secularism’—one that bent over backwards to placate 

minorities while ignoring the concerns of the majority.” 
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5.4 The Babri Masjid and the Politics of Communalism 

A turning point in Guha’s narrative is the rise of the Ram Janmabhoomi movement and the eventual demolition 

of the Babri Masjid in 1992. Guha provides a meticulous account, noting, “The demolition of the Babri 

Masjid by kar sevaks on 6 December 1992 was a political earthquake. For the first time since 

Independence, a religious structure was destroyed in the name of faith, with the tacit approval of 

mainstream political forces.” 

Guha contends that the Babri Masjid demolition marked a watershed in the secular fabric of the nation: “The 

destruction of the mosque signaled the collapse of the so-called centrist consensus and the 

mainstreaming of communal politics.” It legitimized overt religious mobilization in electoral politics and 

triggered a wave of communal violence across the country, with lasting repercussions. The subsequent Mumbai 

riots (1992-93) and Gujarat riots (2002) are examined as episodes where state complicity and political interests 

subverted the secular ideal: “In riot after riot, the state either failed to act or, worse, was found complicit 

in the violence.” 

5.5 State Response and Judicial Interventions 

Throughout India After Gandhi, Guha critically assesses the role of the Indian state in managing communal 

conflict. He notes, “State responses to communal riots have ranged from commendably proactive to 

shamefully passive, and sometimes, alarmingly complicit.” Guha highlights the role of law enforcement 

agencies, the judiciary, and commissions of inquiry in investigating and addressing communal violence, but 

also points to their limitations: “Commissions of inquiry, such as the Srikrishna Commission after the 

Mumbai riots, produced exhaustive reports, but their recommendations were rarely implemented.” 

Guha discusses the slow pace of justice and political interference, stating, “The machinery of justice moved 

very slowly, if at all; political interests frequently intervened to shield the perpetrators.” 

5.6 The Rise of Hindu Nationalism 

The latter sections of India After Gandhi focus on the growing influence of Hindu nationalism, particularly 

since the 1990s. Guha writes, “The rise of the BJP and the increasing popularity of Hindu nationalist 

themes have fundamentally altered the terrain of Indian politics, recasting nationalism in religious 

terms.” The BJP’s ascendancy is traced through its mobilisation around issues of religious identity, such as 

the Uniform Civil Code, cow protection, and the Ram temple. 

Guha is careful to note that while Hindu nationalism has grown, India’s religious diversity and traditions of 

coexistence remain robust in many parts of the country: “Despite the growing influence of the Sangh 

Parivar, the everyday life of most Indians continues to be marked by interfaith encounters and shared 

spaces.” He documents the resistance of civil society, the press, and sections of the judiciary to communal 

ideologies. However, he warns, “The normalisation of hate speech, the rewriting of history textbooks, and 

the marginalisation of dissenting voices pose serious threats to India’s secular fabric.” 
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5.7 Contemporary Challenges to Secularism 

Guha’s updated editions address contemporary developments, such as the 2002 Gujarat riots, the rise of 

Narendra Modi, and recent controversies over citizenship and minority rights. He notes, “While large-scale 

communal riots have become less frequent, polarization has intensified, often fuelled by social media 

and partisan news outlets.” 

On the CAA and NRC, Guha writes, “The debate over citizenship and identity has reignited anxieties 

among India’s Muslims, raising questions about the inclusiveness of the republic and the meaning of 

secularism in the twenty-first century.” He also examines the growing sense of insecurity among minorities, 

particularly Muslims: “There is a palpable sense of fear among many minorities, who wonder if the 

promises of the Constitution still hold for them.” 

5.8 Guha’s Perspective: Resilience and Fragility 

A central theme in Guha’s work is the paradoxical coexistence of resilience and fragility in Indian secularism. 

He acknowledges, “India is at once the most interesting and the most exasperating country to study. Its 

resilience is matched only by its fragility.” He warns that secularism remains vulnerable to political 

manipulation, institutional decay, and societal prejudice: “The secular ideal has survived many crises, but 

its future depends as much on the vigilance of its citizens as on the strength of its institutions.” 

Guha’s analysis is nuanced: he avoids both nostalgia for a lost secular golden age and pessimism about 

inevitable decline. Instead, he calls attention to the need for constant vigilance, robust institutions, and a 

renewal of civic values. He highlights, “The defence of secularism is not the sole responsibility of the state; 

civil society, the press, and ordinary citizens must also play their part.” 

5.9 Comparative Perspectives and Theoretical Reflections 

Drawing on broader scholarship, Guha’s narrative can be situated within debates about the nature of secularism 

in divided societies. The Indian case, as he presents it, illustrates both the potential and limits of state -led 

pluralism. He writes, “Secularism, like democracy itself, is not a finished product but a process, 

constantly being renegotiated and reimagined in the face of new challenges.” 

Guha’s account supports the view that secularism in India is not static but continuously evolving, shaped by 

historical contingencies, social movements, and changing power relations. He suggests, “The future of 

Indian secularism will depend on the capacity of the state and society to adapt to new challenges without 

abandoning the core principles of equality and respect for diversity.” 

FINDINGS  

The analysis of India After Gandhi reveals several key findings regarding secularism and religious conflict in 

post-independence India: 
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Constitutional Secularism vs. Political Practice: While secularism is enshrined in the Constitution, its 

interpretation and implementation have been inconsistent, often influenced by electoral and political 

considerations. 

Recurring Communal Violence: Major episodes of religious conflict have frequently exposed the limits of 

state capacity and the dangers of politicising religion. 

Shifting Discourse: Policies and rhetoric surrounding secularism have shifted over time, with increasing 

challenges posed by the rise of Hindu nationalism and the marginalisation of minority voices. 

Resilience of Institutions: Despite setbacks, democratic institutions, the judiciary, and elements of civil 

society have often acted as bulwarks against communalism. 

Fragility of Pluralism: The persistence of prejudice, political manipulation, and weak accountability 

mechanisms continue to threaten the secular ideal. 

CONCLUSION  

The story of secularism and religious conflict in post-independence India, as told in Ramachandra 

Guha’s India After Gandhi, is one of both hope and warning. The vision of a secular India, articulated by the 

framers of the Constitution and upheld by generations of leaders and citizens, has enabled the country to 

navigate profound religious diversity and recurring crises. Guha’s narrative makes clear that this achievement 

is neither accidental nor inevitable. It is the result of conscious choices—political, legal, and moral—made in 

the face of tremendous challenges. 

The journey has been far from smooth. Each major episode of religious conflict—from Partition to the Babri 

Masjid demolition and the Gujarat riots—has tested the nation’s resolve and exposed the fault lines within its 

secular framework. Political opportunism, administrative failures, and societal prejudices have at times 

undermined the state’s commitment to impartiality and justice. Yet, as Guha demonstrates, there has also been 

a remarkable resilience: institutions like the judiciary, independent media, and civil society organizations have 

often stepped in to defend pluralism and demand accountability. 

Guha’s balanced analysis avoids both triumphalism and despair. He warns against complacency, noting that 

the secular ideal is under renewed threat from the rise of majoritarian ideologies and the politicisation of 

religious identity. The recent years, marked by contentious policies, heightened polarisation, and the 

marginalisation of dissent, underline the need for vigilance. At the same time, Guha highlights the enduring 

capacity of Indian society for coexistence, dialogue, and renewal. 

In conclusion, the future of secularism in India will depend not just on constitutional provisions or state action, 

but on the everyday choices of citizens, the integrity of institutions, and the courage of leaders to uphold the 

spirit of pluralism. Guha’s India After Gandhi serves as both a chronicle and a caution, reminding us that the 

struggle for a secular, inclusive India is ongoing. It is a struggle that requires not only legal safeguards but also 

a collective commitment to justice, empathy, and mutual respect. The lessons drawn from Guha’s work are 
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thus of profound relevance—not only for scholars and policymakers, but for anyone invested in the promise 

of democracy in a diverse society. 
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